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THE LIFE OF OUR HOLY FATHER JOANNICIUS THE GREAT 
whose memory the Holy Church celebrates on che 4th of November 


The venerable Joannicius was born in the province of Bythnia, in che 
cown which bore the name Marikaton. His father was named Myritrices, 
and his mother Anastaso. When Joannicius grew to boyhood, his parents 
entrusted him with the task of shepherding their comescic animals. 
Although he never applied himself to learning, he nonctheless sur- 
passed many scholars in intelligence, for he scudied the commandments 
of che Lord. Following che promptings of the Holy Spirit Who instruc~ 
ced him, he became quite virtuous---meek, humble, patient and obedi= 
ent---and he displayed such zeal for prayer that ofcen, leaving his 
flock, he would stand for days at a time in some solitary place and 
pray earnestly to the Lord. And when he went aparc to pray, he made 
the sign of the Cross over his flock, and the animals would never 
wander away, nor would wild beasts or robbers carry them off, and the 
blessed boy, returning at evening from his solitude, would them drive 
his flock home. 


Thus did the saint live until he reached adolescence. Ac that cime 


jpronymus, who was infec- 


the impious Leo IV, the son of Constantine 
ted with the heresy of iconoclasm, reigned in che Eastern Empire. 
This emperor initiated a conscripcion throughout the Empire, enlisting 
young men who excelled in comeliness and bravery inco his army. And 
those whom he sent to carry out this selection went also to to province 
of Bychnia. Visicing the village where Joannicius dwelt, they saw 

that he was a comely youth, lofty of stature and strong of body, and 
was well-suiced for milicary service; therefore, chey cook him with 
themselves and enrolled him in che excuvitori, che regiment which 
guarded che imperial palace. Thereafter, Joannicius began his mili~ 
cary service and struck fear into che hearts of che enemy with his 
courage; yee he was well-loved by his comrades in arms because of his 
meekness and humility. But he was all the more pleasing co God, for 
he carefully kept His commandments. Yet che devil, (n his hatred for 
the virtuous Life of Joannicius, lured him inco the heresy of icono~ 
clasm. That heresy was then the cause of tremendous turmoil in the 
Church of God: the holy {cons were being cast ouc of the churches of 
the Lord, and those who bowed down before them were subjected to per- 
secution. So deluded by this heresy was Joannicius chat he could not 
even bear to hear anyone speak of the holy icons. But God, who de- 
sires the salvation of all, saved him from such delusion in the fol- 
lowing manner. 


According to the providence of God, Joannicius was sent wich his com 
pany to che east and, on the return journey therefrom, he passed b 
Mount Olympus, on which there was living at chac cime a certain monk 
renowned for his remarkable clairvoyance. This monk, learning from 
the Holy Spiric that Joannnicius was passing by wich his company, lef 
his hermic's cell and said to him: ‘Joannicius, my child! If chou 
callest thyself a Christian, why dost thou despise the icon of Chris. 
All thy labors in virtue are in vain if thou best not the correct 
Faich!' And hearing chis, Joannicius marveled chat one whom he did 
not know had called him by name and that a man he had never seen knew 
of his deeds. Understanding, however, that the man who was speaking 
with him was full of the Spirit of God and that he was aware, in che 
power of his clairvoyance, of all his deeds, Joannicius fell down be~ 
fore him, prostrating himself and asking his forgiveness. He said 
that he had sinned through (gnorance, and promised co render fitting 
honor and veneration to the icon of Christ and to che images of all 
the saincs. Thereafter, the blessed Joannicius began earnestly co 
honor the holy icons, and was profoundly repentant for despising chem 
in his ignorance. Desiring to expiate his sin, he began co wear him- 
self out with fasting and to mortify his flesh by various means. Even 
while remaining under che roof of the imperial palace, he slept on che 
bare earch, prayed for whole nights, eating but very lictle food; how- 
ever, when he had to be present at common meals with the soldiers, he 
strove to hide his fasting from them. 


When he had spent six full years in such struggles, che Bulgars took 
up arms with great force against the Greeks and began co lay waste to 
Thrace. The Emperor of the Byzantines advanced upon chem with all his 
army, in which the blessed Joannicius found himself. And when boch 
armies, clashing, joined battle and the Bulgars began co overcome che 
Greeks, Joannicius showed exceptional bravery, cutting down the invad- 
ers like a new David; and in the sight of the Emperor himself, he 
saved his platoon from the swords of the enemy, manfully stemming che 
assault of che foe and cutting them down like reeds. He also resued 

a certain eminent Greek grandee who had fallen in battle with the Bul- 
gars and whom they had already seized to carry off into captivity 

for, falling on chem, Joannicius wounded some with his sword and drove 
others away, and thus he freed the captured man. The Emperor, im- 
pressed with his bravery, asked his name, lineage and home, and com= 
manded that it all be recorded in che annals so chaz, afcer che battle 
had ended, it would be possible to honor such a courageous warrior 


with exalced rank and other gifts. Meanwhile, Joannicius, seeing an- 
other Bulgar of dreadful aspect, like unto Goliath, who held che way 
against the Greeks and slew chem, launched himself at him and straight- 
way beheaded him. Such was che manliness of the blessed Joannicius 

in battle against visible enemies; it presaged his subsequent battle 
with the invisible foes and his victory over them. 


Passing by Mount Olympus after che war, Joannicius remembered the monk 
who, departing from his hermitage, had reproved him for holding che 
iconoclastic heresy. And mindful of this, he resolved in his mind to 
forsake all and, making his habitation on that mountain, co live in 
stillness like a monk, keeping company with God alone. And he quickly 
put his decision into effect. For when he arrived in the imperial 
capitol and was to receive there from the Emperor honorable rank and 
wifes for the courage he had demonstrated in battle, he declined them 
all, counting chem but dung. And taking leave of his comrades in 
arms, he betook himself to the monks in the twenty-fifth year of his 
military service, so as to begin a new battle, against the spirits of 
wickedness in high places. Arriving at the monastery of Augara and 
being well-received by che monks there, Joannicius disclosed to the 
Abbot Gregory his resolve to betake himself to the wilderness, there 
to live in solitude and scillness. The abbot at first approved of his 
decision, but later said: ‘Although chou hast contemplated a good 
thing, beloved, I do not counsel thee co elect a hermit's life imme~ 
diately and remove thyself from people, before accustoming thyself to 
monastic rules and customs. Therefore, live at first with vircuous 
and experienced monks, learn from them at what hours and how thou 
shouldst pray, be instructed in humility, obedience and meekness, and 
afterwards thou mayest go into the wilderness. Beware, my child, lest 
beginning to lead such a life without instruction, thou be thyself 
wounded and conquered by the enemy instead of wounding and vanquishing 
him! 


Joannicius, taking this helpful advice, set aside his intention for a 
time and began to live with pious men, co master their virtous life 

He grew accustomed to the monastic rules and life in three monasteries 
being first inscructed in the monastery of Augara, he later went to 
another monastery, called Outotla; himself an illiterate man, he began 
co study grammar. Perceiving, however, that that monastery was fre- 
quently visited by laymen and that monastic solitude was violated by 
them, he deparced thence and went to a third monastery, Antidion 


where he lived for two years. There, he adopted a prayer-rule con- 
sisting of chircy psalms of David, and derived much of benefit to his 
monastic life from che monks of chat place. 


When two years had passed, Joannicius was again consumed wich che de~ 
sire to live in the solicude of the wilderness, and he resolved co go 
forth to a mountain that lay not far away and, having made his abode 
there, co begin to lead a hermiz's life. ®ut before this, he spent 
seven days in fasting, and earnestly besought God co be his guide a~ 
long the way he had chosen. On che seventh day, chis new Moses heard 
from on high a voice which commanded him to go to chat mountain. And 
so Joannicius left che mountain of Antidion and hastened co che moun= 
tain, which stood noc far off. Ascending it, he began co search fo: 

a place there which he migh: use for a habitation. And, lo! he beheld 
two monastic hermits who wore vescure made of hair and lived on che 
grasses which grew in che wilderness. Approaching them, the blessed 
one bowed low before them; and they, arising, prayed, and chen began 
to converse with him. Joanniciv> told chem all about himself and dis- 
closed his intentions; che monks, for cheir part, did not leave him 
without instruction. They foretold to him chat afier fifty years of 
ceticism, at the very end of his life, he would be subjected co cemp- 
tation at the hands of malicious men, ‘but the bitter consequences of 
this torment will fall upon their own heads,’ they said, ‘and thou 
shalt not suffer ought chat is ill.' And this prophecy was fulfilled, 
as will be apparent from what follows. 


Foretelling this to Joannicius, chose blessed hermics gave him a hair 
shirt, which in the local dialect was called a ‘levitonaris'. This 
garment served Joannicius as an impenetrable shield against all the 
darts of the enemy, as he himself later related. .When the hermits 
reached the conclusion of their spiritually edifying conversation, 
they rose and departed to a remote desert place, and Joannicius went 
to the mountain which was called Trikhalix and abode there, under the 
open sky, without benefit of a cell. Learning of this, the above- 
mentioned Abbot Gregory of the Monastery of Augara had a little hut 
built for him on that mountain, and therein the blessed one could find 
shelter from the tempest, rain and snow; and Joannicius, shuccing him- 
self therein, made his dwelling in that hut. In time, the monastic 
brethren began co come to him, desiring che pleasure of his spiritually 
beneficial discourse. This did not please him, for thereby his scill- 
ness was broken; and for this cause, departing from chat mountain, he 


ae 


went forth to search for another place for his hesychastic life. Pass- 
ing by a cown locazed on the Hellespont, he espied nearby another lof- 
ty mountain surrounded by impenetrable chickets and crags; and he made 
his habitation thereon, excavating for himself a narrow and deep cave. 
There he dwelc, not passing out of ic. Food he received from a cer~ 
cain goatherd who tended his flock on chat mountain. One a month, he 
brought a small quantity of bread and water to the saint, receiving 

in recurn an exalted gift---the holy one's prayer and blessing. The 
saint scruggled there for three years, praying and glorifying God day 
and night. Chanting the psalms of David, he added to each verse these 
words: 'The Facher is my hope; the Son is my refuge; the Holy Spiri 

is my protector.’ In repeating these words che saint found consola~ 
tion; and, following his example, many even now preserve the cuscom 

of repeating them. 


After having lived for three years in chis narrow cave, the holy one 
betook himself one day to a certain church located not far from Lt 

It chanced that several soldiers wich whom Joannicius had once served 
and who had been his friends had also entered that church. One o 
them, seeing Joannictus, recognized him and, embracing him, wept for 
Joy and reminded him of their former life togecher and of the bravery 
which they were wont to display in baccle, and also of those honors 
which Joannicius was accounted worchy of receiving from the Emperor 
The soldier was amazed, for Joannicius, having abandoned all this, had 
found it preferable to live in poverty. And when this soldier turned 
to the others, wishing co cell them of Joannicius, the latter then de- 
parted from them and, desiring co hide himself far away from everyone, 
betook himself to the mountains of Kountouria, where there were many 
wild beasts and serpents. There the holy one made his abode, fleeing 
the praise of men; he Lived with the wild beasts and adders, and said 
with David: 'Lo, I have fled afar off and have dwelt in the wilderne: 
I waited for God that saveth me from faintheartedness and from tem= 
pest! (Ps 54:8f). 


After some time had passed, Joannicius decided to go to Ephesus, to 
the Church of Sc. John the Theologian, there to pray. On the way to 
Ephesus, passing by a certain chapei at sundown, he met two married 
women who were going to that chapel to pray for their departed parents. 
Beholding him, the women were afraid, for he was fearsome to look upon 
=--tall of stature, clad in rags, barefoot, and covered all over with 
hair. Buc che saint, seeing that they were trembling with fear, said 


to them meekly: 'Fear not, my children, bur show me whither this road 
leadeth.' They replied that the road led to a river which at that time 
was in full Elood, so that it was impossible co cross it without a 
boat. But Joannicius went to the river and, walking up to it, rested 
a lictle; and ac midnight he arose and walked dryshod to che other 
side as though che river were solid land. And he reached Ephesus and 
arrived at the Church of St. John the Theologian, che portals of th 
Church opened of their own accord before him. Entering wichin, hi 
prayed as was fitting, proscracing himself and venerating the holy i- 
con of the beloved disciple of Christ. And when he left the Church, 
the doors straightway closed themselves again, and he once more cook 
the road that led him back to his dwelling-place in che mountains o: 
Kouncouria. 


He chanced at that cime to pass by a convent where there was a certain 
nun who had her daughcer with her; the latter, being seized by carnal 
passion, wished to abandon che monastic life and her mother and, re- 
turning to the world, to marry. With tears, her mother besought her 
to endure the battle with the flesh for the love of Christ, lest in 
abandoning monasticism she become an object of mockery and fall prey 
to the demons. Buc she could not dissuade her daughter, who burned 
with the flame of the passions and had already resolved to flee the 
convent. Learning of this, the blessed Joannicius took pity on che 
maiden and, calling her to himself, said: 'Place thy hand upon my 
neck, child.' When the maiden had done this, the saint besought God 
with tears that the girl be delivered from her passions and from che 
temptation of the devil, and thac all the weight of her sufferings and 
carnal passions be dissipated. And chus ic did come to pass. The 
maiden was freed of all impure thoughts and carnal lusts and remained 
in her convent, leading a life of dispassion and pleasing God; bu 
Joannicius went his way to Kountouria. 


[The LIFE OF ST. JOANNNICIUS will be concluded in the next issue of 
LIVING ORTHODOXY . ] 
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AT THE GLORIFICATION 
OF THE NEW MARTYRS AND CONFESSORS OF RUSSIA: 
To the Children of the Russian Orthodox Church in the 
Homeland and the Diaspora, from Mecropolitan Philaret 
and the Council of Bishops of che Church 


‘The Russian Orchodox Church Outside of Russia, that is, beyond the 
bordars of the homeland, confesses itself to be an integral part of 
the Mother Church of Russia, which has nourishea and nurtured che 
Russian nation and founded its culture and its great realm. 1t alone 
is able to speak in the name of the Church of the homeland. 


Before ordeals by fire descended upon the Church in Russia, the Lord, 
who foresees all things, with His mighty arm led forth a small por- 
tion thereof beyond the boundaries of the Russian state, thus pre- 
serving its ecclesial liberty and complete freedom from subjection 
to any political power whatsoever in the world. 


The thirty-four Russian bishops who found themselves abroad, on the 
strength of the divinely inspired decree of His Holiness, Patriarch 
Tikhon and che Sacred Synod, dated 20 November 1920, founded the Rus~ 
sian Church Outside of Russia, whose existence has continued to out 
times. Its first head was Metropolitan Anthony of Kiev and Galich, 
who had been the prime candidate for the office of Patriarch at the 
Moscow Council of 1917-1918. Its second head was Metropolitan Ana~ 
stasy, a member of the Pan-Russian Synod; and its third head, who 
still functions as such, ts Metropolitan Philaret. At present, the 
Council, composed of eighteen bishops, is the supreme authority of 
the Russian Church Outside of Russia. 


Wichout separating itself from the Mother Church, following her life 
with an attentive, loving and devoted gaze, the part of the Russian 
Orthodox Church which finds itself outside of Russia rejoices at her 
successes and grieves over her tribulations and trials. It knows and 
confesses that the life of the Church in the homeland, beginning with 
the year 1917, and even unto our own times, has been travelling a 
doleful but glorious path---a path of martyrdom, of confession of the 
Faith, of departure into the catacombs, of illegal existence, of war 
with militant atheism and the enslavement thereby of che pastors of 
the Church. 


At the height of the dreadful, bloody and God-hacing Revolucion, many 
So 


millions of Russian people, to 


feguard their own safety, went over 
ro iving Church", cut themselves off from che Church, ignomini- 
ously rejected che Faith of their ancestors, and even defected zo the 
camp of the atheists and raised their children without banafic of 
religion. 


During chis terrible period of apostasy, che Church, mindful of the 
words of che Saviour: '!n the world ye shall have tribulation: but be 
of guod chner; I have overcome the world! (Ja 16:33), led to Christ 

a multitude of holy martyrs, fearless confessors, Orthodox Christians 
who suffered and were slain undeservedly for the Faith. Their blood 
has washed away che infamy of the aposcasy of thelr blood-kinsmen. 

They became a voluntary sacrifice for the purification of che sins of 


the nation. 


But thos who fought against God celebrated their victory over their 
innocent victims. The meek Tsar, who had been forsaken by everyone, 
they slew, as a symbol of the Orthodox realm; they put to death the 
pastors of che Church who held ic together, as well as monastics and 
members of the laity, those who loved Christ-—-men, woman, and evan 
innocent children. With subtle moral tortures, chey committed murder, 
they desecrated, they shot down, they battered to death, they slew 
with starvation, wich cold, with onerous labors in death camps. Drunk 
on the blood of their victims, the ‘tormentors reached the point of 
total insanity: they buried people alive, drowned them in rivers, cut 
out their tongues. hanged them in churches from the Royal Doors, mur- 
dered their wives and children. 


A single charge was sufficient to result in execution: he is a ser- 
vant of God, a believing Christian! 


The faithful went like lambs to the sfaughter, mite, submitting to 

the will of God, even unto death. Nothing was able to separate them 
from their love for Christ, not tribulation, or distress, or perse- 
cution, of famine, or nakedness, or peril, or the sword (Rom 8:35). 


This struggle illumined the Orthodox Church with naw glory during 
those days of persecution: they became our glory, our victory, our 
joy. They deparced from the Church Militant as conquerors and entered 
into the everlasting joy of the Church Victorious. 


eee es 


But the Church of Christ is ONE, and both aspects thereof, earchly and 
heavenly, live a single life, through love for Christ alone! Gazing 
upon their feat, we suffered with chem, we prayed for them. Yet more 
and more often, the faithful inquired whether iz was not time to pray 
kg them instead of for them. For it was beyond joy that they had al~ 
ready entered into the joy of their Lord. 


But that our prayers co chem might be perfect. might be offered up by 
the whole Church ‘with one mouth and one heart , it would have to give 
a blessing for it, through an act canonizing the holy new martyrs. 

'L rejoice chat the glorification of che martyrs is taking place,' 
writes a contemporary confessor from Russia; 'I have long prayed co 
them, and now my prayer will become canonical, ecclesial.' 


Each local autocephalous Orthodox Church canonizes its own saints by 
a resolution of ics Council of Bishops, which follows the desire of 
the pastors and flock who beliave in the sanctity of a martyr and who 
wish to pray to him in che common prayer of the Church. 


‘The Russian Church in the Soviec Union is not now able to do this, as 
it is deprived of the ability to speak its mind and to act according 
to its conviction. It is squeezed in che vise of the godless admini~ 
stration which has made the Church's subjection its task, to be fol- 
lowed by its total annihilation. It does not have bishops who Cunc~ 
tion and participate freely, who would promulgate an official act of 
canonization. They are silent, but the godless bear false witness 
before the whole world, that there were never any martyrs for the 
Faith, that the believers of Russia enjoy complete freedom to confess 
the Faith. 


And behold, that which no one else is able to do, the Council of the 
eighteen bishops of the Russian Orthodox Church Outside of Russia, as 
the least part of the whole Church of Russia, has brought to pass, 
not in its own name, but with fear and trembling, reverently venerat— 
ing the blood of the martyrs. 


We joyously inform you, brethren and sisters, that in New York, on 
Sunday, 19 October/1 November 1981, our Council of Bishops glorified 
with the saints the new martyrs and confessors of che Church of Rus- 
sia, having been witness to the desires and prayerful aspirations of 
its own pastors and flock, as well as those of the dauntless confes~ 


—12-— 


sors in che homeland. This is what one of them writes: ‘Do not sec 
aside the glorification; de not be swayed from your purpose. The 
thought of glorifying che martyrs with the saints, wich which God has 
inspired you, is witness to the fact that He has chosen you for this! 
(leceer dated 8 June 1981). 


By the act of glorification, the Church gives expression co its love 
for the martyrs, its confidence thac chey are holy in che sight of 
the Lord, its veneration of chair scruggle, its dasire to emulate it 
and Co pray to them with love for help of us sinners. And in this 
prayer of love is realized that mystery of unity for which our Sa~ 
viour prayed, ‘that they all may be one; as Thou, Father, art in me 
and fin Thee! (Jn 17:21). In (this mystery) Heaven {s bowed down 
to the earth, those of che earth are raised up to Heaven, the mar~ 
tyt's prayers in our behalf are Cilled with our faith and love for 
them, and we axe strengthened by cheir prayers. 


‘Through the glorification of the martyrs we are accounted worthy of 
tha supreme aid of God through their prayers. And this aid is naed- 
ful co all that wish co live in accordance with God's commandmenes 
aspacially for the Christians of our time who are persecuted and af- 
flicted. 


Beloved brethren and sisters, let us pray zealously to chose who are 
mightier than us and who are with us. They are vanquishing the world, 
despite the fact that they thad trial of cruel mockings and scourg- 
ings, yea, moreover of bonds and imprisonments...being destitute 
afflicted, tormented’ (Heb 11:36). Buc those ‘of whom the world was 
not worthy", as the Apostle (Paul) puts it, ‘received not the promise 
that {s, the full blessedness and joy of everlasting life, awaiting 
Us, as the same Apostle says, ‘that chey wichout us should not be mada 
perfect’ (Heb 11:38-40). They are waiting fur us! They are crying 
out to us to fvllow them! 


Having chem as our intercessors, ‘let us lay aside every weight and 
the sin which doch so easily beset us, and let us run with patiance 
the race that is set before us,...lest (we) be wearied and faint in 
(our minds)’ (Heb 12:1,3). 


Holy martyrs and contessors, pray to God for us 


eesaaes 


FROM THE 1981 COUNCIL OF BISHOPS: 
SELECTED DECISIONS 


CONCERNING THE NAMES OF THE NEW MARTYRS: 
Having Listened to the list of (che names of 
fessors of Russia, we reverence cheir common struggle with compunction 
At this time che Council considers ic necessary to entrust a special 
commission with the task of verifying and edicing chis list and pre~ 
nting it for the approval of the Council at one of its future ses~ 
stons. We propose that in the final, ediced lisc, (the name of) all 
the new martyrs and confessors who suffered prior co the declaracio 

of Metropolitan Sergius, dated 16/29 July 1927, which gave rise toa 
schism which has lasted even up to the present time among believers 
should be included. We do homage before the struggle and sufferings 
of all who suffered even afterwards, but (in their cases) particular 
care must be taken in amplifying the list. For those whose names 

are not included in che list, the offering up of prayers for their 
repose should, in the meanwhile, continue, and the Lord will further 
indicate times and seasons for the amplification of the lists. 


he New Martyrs and Con- 


CONCERNING THE CATACOMB CHURCH IN RUSSIA: 
Considering the state of the Catacomb Church in Russia, the Counci 

of Bishops calls down the blessing of God upon those catacomb pastors 
who continue their ministry in extremely difficult and dangerous con- 
dicions, impelled thereto by their faith and loyalty to the Holy 
Church and by a readiness to preserve the Faich even unto death. May 
the Lord help them to bear their cross unto the end, without falling 
into compromises. Upon them and their labors, the Council invoke: 

the blessing of God. 


CONCERNING ECUMENISM AND THE GROWTH OF ANTI-CHRISTIAN PRINCIPLES: 

The Council of Bishops of the Russian Orthodox Church Oucside of Rus 
sia, having heard and taken inco consideration the (report of Bishop 
Gregory and) the macerial presented to it by the Synod of Bishops on 
the development of the ecumenical movement and the broad role played 
therein by the Moscow Pacriarchate, which is wholly subservient to the 
atheistic, anti-Christian regime, as well as a report on the growth 
of anti=Chriscian principles in the world, has decided: 


(1) In accordance with the prophecies of che sacred Scriptures and the 
interpretations of the Fathers of the Church, it is without doube chac 
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we are entering ‘nco one of che apocalypcic periods of che history of 
mankind. Thezein, che powers of evi! chreaten cu seize che dominant 
position shroughovt che world. Only repentance and the rebirch of che 
Orthodox Church in Russia can stop chis process. The crue Church un- 
quescionably finds icseif in the minority, becoming the ‘litcle flock! 
foretold by the Savior. However, ile nas commanded Chriscians not ro 
lose heart even when chey live co che very lasc years of che world’s 
exiscence. 


(2) Destructive forces in the world are striving to evoke universal 
chaos and, perhaps, a world war. If such were co transpire, the Re- 
solution of i{s Holiness Patriarch Tikhon and che Sacred Synod, daced 
7/20 November 1920, would come into force, with the commemoration of 
the name of our First Hierarch being uninterrupted. 


(3) Guarding the purity of Orthodoxy, we can have no communion with 
the Moscow Patriarchate, which finds itself completely subservient to 
the atheistic government, even if certain of its ministers think i 
possible to serve, simultaneously, not only Belial, but Christ as well, 
the Apostle Paul to the contrary notwithstanding. On the other hand, 
we note with alarm the growing ecumenical relations between represen— 
tatives of a number of Orthodox Churches and the Vatican in the so~ 
called dialogue. Setting as their goal the escablishmenc of complete 
communion between them in che nyszeries no matcer whaz, parcicipancs 
in the negotiations have in fact already encered into communion in 
prayer one wich another wichout acceptance of Orthodox doctrine by the 
other side. This commsnion is set as a goal withove regard to che 
absence of dogmazical unity of mind. Such an approach ro the quescion 
is Protestant, not Orthodex, and therefore cannot be adopted by our 
Church. 

(4) If, as they inform us, che Faich is awakening again in varlous 
strata of the Russian population, chen, offering up prayers for the 
enlightening and strengthening of chose who are joining therein, we 
nevertheless do noc have sufficient facts co form an upinion concern= 
ing those who are parcicipacing in this process. Nevertheless, we in= 
voke the blessing of God upon those who, undaunted by the persecu- 
tions, wichdraw from any compromise with che policics of atheism in= 
carnate in the Moscow Patriarchate which, with all ics acts, we hold 
to be uncanonical and null and void. 


CONCERNING THE GLORIFICATION OF PAISIUS VELICHKOVSKY: 


soaiSies, 


Afcer a reporc by Sishop Laurus on the veneration of f2isius Velich- 
kovsky, ic was resolved to begin a study of the question of his glo~ 
rification and, at the same time, to collect material therecn. 1c was 
further decided to permit his veneration locaily at the Skece of St. 
Elias on Moune Athos. 


CONCERNING THE 5Och ANNIVERSARY OF BISHOP GREGORY'S SERVICE IN THE 
SYNOD OF BISHOPS: 

It was resolved to elevate Bishop Gregory to che rank of reigning bi- 
shop, with the title ‘of Washington & Florida’, and wich his retention 
of his duties in che administration of the Diocese of Eastern Ameri~ 
ca. Congratulating Bishop Gregory, the Council sang ‘Many Years’ to 
him, and a special speech was read, the content of which was as fol- 
lows 


In the course of fifty years you have zealously and diligently 
served for the good of the Russian Orthodox Church Outside of Russia 

You began your service in 1931, while yet a layman, when His Bea~ 
titude Metropolitan Anthony called you to the post of manager of the 
Synod's Chancery. Heeding his call for the good of the Church, and 
parting wich your family, you gave yourself wholly over to your ser- 
vice at the Synod of Bishops. 

Your miniszry was sacrificiai, yet with full avareness of your 
duty and responsibility before God and His holy Church. 

Guided by Metropolitan Anthony, che most remarkabie nierarch of 
our cene.cy, you absorbed the spiric of thac great Abba and ever fol 
lowed his bidding, putting ic into effect despi.e the upheavals of 
Ghurch Life abroad and che cempcacions assor‘ated with them 

During the tenure of Mecropelican Anastasy as well as chat of his 
successor, ovr First Wierazch Metropolizan Phileret, you have stead~ 
fastly defended and continue co defend the correctness of our Church's 
path from che attacks co which we are subjected for our fidelicy co 
Holy Orthodoxy. 

Especially clear is your defense of our Church in your printed 
works, in which you have denounced all apostate and deviations from 
the Truth. 

For this, you have naturally been subjected to manifold personal 
attacks on more than one occasion, in which che hostility directed 
against our Church was poured forth on you. But amid these cempta= 
tions you remained strong of spirit and faithful co your miniscry. 

Taking into account all of the above, the Council of Bishops ex- 
presses sincere and fraternal gratitude to you and wishes you health 
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and the strength to continue your service to the Holy Church for many 
years to come. 
20 Octobec/2 November 1981 
(signed by the Hetropolitan 
and Bishops of the Gouncil) 


S_WANTED? 

‘The farm adjacent to the baptistry-spring at Agape continues to be a~ 
vailable for purchese (or perhaps lease) for anyone who desires a zug~ 
ged rural life near en Orthodox Church. As well, one of our neigh~ 
bors (Oscar, for femilier visitors), has expressed his desire co sell 
one of his two farms, which is located about two miles from Agape in 
a remote dead-end hollou---prefierably co some of ‘our people’. This 
farm is some 70 acres, mostly wood & rehabiliceceble house and 


The King Edward Orthodox Tzust has been escablished co purchase and 
furnish a chapel at Brookwood in Surrey, Englead, as e resting-plece 
for the sacred relics of King Edward the Maxtyr- Through publications 
and arrangements for pilgrimages to the shrine, che Trust will endea~ 
vor to promote devotion to the royal martyr. The relics were uncovered 
during an archaeological dig at Shaftwsbury Abbey in 1931, where they 
had apparently been hastily, although carefully, secreted ac the time 
of the dissolution of the monasteries (under King Henry VIII). The 
kindness of the present ‘owner’ of the relics hes led him to give them 
to the Orthodox Christian community in England. An icon has been pre- 
pared (unfortunately, che facilities of the Press do not yet enable 
the reproduction of color originals).and is available for distribution. 
Funds are needed to continue the necessary work at Brookwood that the 
relics may be reverentiy enshrined there, and all our readers are en- 
couraged as an act of faith and devocion to help as they are able. 
Donations may be sent directly to che "King Edward Orthodox Trust", 

14 St. Dunstan's Road, Barons Court, London, W.6, UNITED KINGDOM. Or 
they may be sent (properly identified) to LIVING ORTHODOXY for for- 
warding. 
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AGAPE COMMUNITY NOTES 
HOLIDAY SERVICES 


Daily services will continue as usual (morning services about 7AM and 
Vespers about 5:30PM) throughout late December and January. On Sun~ 
days and feastdays (lisced below), Vigil will begin about 6PM on che 
eve, and Hours and Divine Licurgy about 6AM. Special schedules obtain 
for Nativity and Theophany service: 


Feastdays with Divine Licurgy FEAST OF THE NATIVITY: 
22/25 Dect St. Kerman; St. Spyridon On the Eve (24 Dec./6 Jan.), 

20 Dec/2 Ja:Se. John of Kronstadt Orchros 7AM, Royal Hours thru~ 
22 Dec/4 Ja:St. Anastasia out the day; Vespers & Litur~ 
26 Dec/8 Ja:Synaxis of the Theotokos gy of St. Basil begin at sun= 
27 Dec/9 Ja:Protomartyr Stephen down; Orchros and the Nativi- 
1/14 Jan: Circumcision/St. Basil ty Licurgy shorcly before mid- 


7/20 Jani Synaxis of St. John Baptist might. Thanksgiving Service 
at 9AM on the Feast. 


FEAST OF THE THEOPHANY: On the Eve (5/18 Jan.), Orthros 7AM and Royal 
Hours through the day. Great Vigil begins at sundown. On the Feast 
(6/19 Jan.), Hours and Divine Liturgy begin at 8AM, followed by pro— 
cession to the Baptistry for the Great Blessing of Waters. 


ATLANTA, 
ORTHODOX COMMUNITY OF THE NEW-MARTYR TIKHON 


Under the protection of the Holy New-Marcyr Pacriarch Tikhon of Mos~ 
cow, veaders' services are being regularly heid in Atlanca, GA. Ves~ 
pers is served daily, and services are scheduied (in general) for 
Saturday evenings, Sunday mornings, and che eves ot feastdays (with 
morning services on the feasc when possible. Arrangements are being 
made tor che periodic attencance of che Atlanta flock at services at 
Agape Community, and for periodic celebracions of che Holy Mysteries 
in Atlanta. For further informacion in Atianca, phone Stephen Rizter 
at 457-0581; or call Fr. Gregory at 615/536-5239. 


it 


FROM THE EDITOR'S DESK 


Cold tr 1s these days...and so this issue of LIVING ORTHODOXY has been 
a bit delayed, not only by the usual firewood—cucting, but also by che 
necessity of aajor work on the Press building to make tt possible for 
it to be heated to the extent required by the equipment. As copywork 
for this issue draws to a close, ic is evident that we shall be forced 
to serialize the Life of St. Joannicius. It will probably be released 
later (along with some other Life) as a separate booklec. 


Work continues coward the publication of the "Spiritual Portrait of 
St. John of Kronstadt. Restorations have been made for tt of some 
aged photographs of Kronstadt and a beautiful original daguerrotype 
of St. John, While the release will be delayed inco next year, 1c 
will be considered a 1981 publication and diseributed without addi- 
tional cost to those who generously responded to the appeal for sup~ 
port earlier chis year. 


Work is drawing near to the layout stage on the "Pictorial Introduc~ 
elon to the Orthodox Faith", which we hope to have off the press be: 
fore the winter is over. Together with THE SACRAMENTAL LIFE and the 
expected reprint of the "Letters From a Convert", this will make the 
beginnings of a special "misstonary packet" of publications especially 
designed for mission purpos 


We have also been urged to prepare for release a volume dedicated to 
drawings and shore histories of a number of the wonder-working icons 
of the Theotokos...a work which could easily grow to major proportions. 
Any suggestions or concributions of matertal would be welcome. 


Now...all these projects require ‘up-front’ money, and tke current 
subseription level of LIVING ORTHODOXY sinply does noc provide enough 
for such purposes. So, we invite our subscribers co ‘pick a project! 
which is especially dear co their hearts, and chen co support it-—- 
whether by an outright donation coward ics preparacion, or by advance 
payment for the purchase of a block of copies (always at reduced pre— 
publication prices). May the Lord bless chose who give of cheir time 
and resources toward she spread of the true Faich! 
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WORTHY TO BE READ... 


LAND OF THE FIREBIRD: THE BEAUTY OF OLD RUSSIA, by Suzanne Massie: New 
York, Simon & Schuster: 1981; $19.95. This is one of those books 
the less-than-affluent are likely to pick up, glance at, and then re- 
luctantly put back down after glimpsing the pricetag- Don't! A copy 
might never have come into our hands but for the insistence of some of 
our brethren who had already read it---and, like us, found tt to be 
an almost indispensable aid in grasping the broad cultural context in 
which Holy Orthodoxy flourished in pre-revolutionary Russia. 


It 1s neither a thistory' nor a textbook, but rather, a marvelously 
effective painting. In broad and bold verbal strokes, it depicts with 
del:ghcful richness the whole life of a people-—-from the days of the 
bap:sm of Rus* to che glorious and tragic beginning of our own cen- 
tury. ‘istory. art, architecture, music, dance, trade, politics, re~ 
Lighous Life, crafzs~--ali are chere, ail are sccn in che perspective 
of the life of a people. 


There iy not a dry moment in the hefty (450-page) volume. Each page 
only entices the reader to go on to the next. The color-plate inserts 
sere co whet the appetite for.more---tv arouse a desire to explore in 
gre:ter visual detail that to which the text invites. Mrs. Massie's 
writing is fluid, easily read, and spectacularly effective in evoking 
the spirit and image of the culture she seeks to convey. The contra- 
pun: al anecdotal interjections to the main sweep of the narrative pro~ 
vide delightful detail without ever becoming tedious. As to the ac— 
curwy of research and detail, we cannot for the most part effectively 
judge. But, despite some occasional latinisms in descriptions of the 
Church, the whole picture ‘clicks’ with what we do know, and nothing 
seems out of place or questionable. 


Jus: in case the message hasn't gotten through——we enthusiastically 
recownend this book for anyone who seeks to understand one of che 
great soils upon which our Faith has grown. Particularly for those 
of us who have been drawn co the Faith from a culture alien co It, the 
voline is almost indispensable. In many cases, it might make an ef- 
fective and useful gift for family and friends outside the Faith--- 
one which might gencly lead (entice?) them toward the Truth. 


CHRISTIANITY GR THE CHU by the Holy New-Marcyr Archbishop Ilarion 
(Troitsky): Holy Trimizy Monastery, Jordanville, N¥ 13361, $1.00. 
{Available from the Press Bookservice---see back cover inside.) In a 
word, superb. Wrizten nearly seventy years ago, this work speaks 
clearly even yet to our age———and *o perhaps the most serious threat 
to the crue Faich yec to manifest icself: the modernist, liberal, in~ 
dividualist atcempe to destroy the organic unity and oneness of the 
Church, the Body of Chrisc (or co ignore it), and to replace it by a 
self-centered, me-and-my-God ‘Christianity’. As St. Ilarion observes, 
“the Christian community referred co itself as ‘Church’ in preference 
to all other names. The word ‘Church’ appears one hundred and ten 
times in che New Tescamenc, while such words as ‘Christianity’ and 
similar words with the same ending are unknown....” The text is hea~ 
vily footnoted, wich specific references to Holy Scripture and the 
writings of the ancient Fachers of che Church---a welcome change from 
the racher more usual custom in Orchodox writings of citing from the 
Fathers without giving specific locations. The translation, despice 
an occasional quirk, is fluid and easily read. The work can be highly 
recommended for the strengthening of che faith of those already living 
and growing in Holy Orthodoxy, and no less for those who are still 
searching for an understanding of what it cruly means to be one with 
the Body of Christ, followers of the Lord Jesus. 


FROM JAPAN, CONCERNING THE GLORIFICATION 


Ie 19 indeed not merely a coincidence that we should have received 
your letter mentioning Viadyka Gregory the day after his Grace’s name 
was mentioned in the newspaper here in Japan in relation co the Glo- 
rification of che New-Hartys of Russia. This event is to be cruly a 
great witness to chose around us who have grown cold cr indifferent 
in their faich. With greac joy we received this ncws. Of course, we 
were kept informed of the upccming events through various Orthodox 
publications from America, but to see ir even in the regular, secular 
newspaper was, to us, a proof that this witness will not go unobserved 
by those around us who are not yet Christians. Words do not suffice 
to express our joy. 
{Extract fron a much Longer letter.) Matushka Naomi Takahashi 
Tokyo, Japan 


aagyne= 


YE HOLY NEW-MARTYS OF RUSSIA, PRAY FOR U 
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We magaify.....! Indeed, that was the overwhelming song of che throng 
of believers who packed the Cathedral of Our Lady of che Sign on New 
York City for the Glorification of che Holy New-Martyrs of Russia. 

The hours of the Vigil and Divine Liturgy were one concinuous hymn of 
glori!ication arising froma mass of people brought together in a bond 
ef love in the Communion of the Saints. Uniced in heart and soul, we 
rejoiced in the liturgical affirmation of che special place in that 
Communion of the countless tens of thousands who have witnessed 

their lives in the face of the Bolshevik assault on the Faith 
caught (and often that was the only word!) in such a press of people 
under any other circumstances might have been a less than pleasant 
experience; but to those who joined into it heart and soul, it was 
the loving embrace of the People of God 


As the hierarchs of the Church met in Sobor in New York Cizy, our 
family was blessed to prepare for the celebration by a week-long stay 
at Holy Trinity Monastery...where a foretaste of the universality of 
the coming event was apparent. During the week, we were greeted by 
and celebrated che Holy Mysteries with brethren from all over the 
world, themselves on their way co the glorious festival. The journey 
to New York was undertaken with eager anticipstion...which was height.- 
ened as the Cathedral filled long before che beginning of the service 
wich atcentive worshippers. The long-awaited beginning of the final 
paniknida for the Martyrs was greeted by a surge throughout the Church 
of joy mingled with tears...a peculiar mix of emotions (even that is 
an inadequace word) perhaps unknown part from such a celebration: 

Joy at the faithful witness of these holy ones; profound sorrow at 

the awareness of their sufferings. This awareness dominated the whole 
celebration, ebbing and surging as the Services moved forward 


Even as I write, I experience anew that peculiar blend of awareness 
which for me was intensified by che task of assisting throughout the 
long Vigil with our three small children...and so experiencing much 
of it not only for myself but also through them. Difficult as it was 
for them in some respects, their intense awareness of that indefinable 
joy was a joy in itself. Not-quite-five Matthew was immune to his 
usual sleepiness, and steadfastly resisted all suggestion that he 
might want to find a corner (but where!) and lie down to rest. Buried 
four feet down in the crowd (except for the brief intervals when ii 
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was possible co hold him up for a glimpse forward), he stood manfully 
throughout the entire service. 


A great surprise for me was the ease with which the processions through 
the Church (for censings, Litiya, Polyeleos) were managed. Such was 
the press of people chat one would have choughc ic impossible wichouc 
riot-squad tactics co chread a procession through ics midsc...and yee 
when the moments came, the crowd simply melted back upon itself (wich 
a little prompting from che Master of Ceremonies!), making room where 
there was no room. (The capacity for chis was enhanced by the careful 
and sophiscicaced management of the actual number of people in the 
Cathedral: chroughout the service, as some lefe the Church for one 
reason or another, others were allowed co ascend the excerior stair- 
cases from the courtyard, where under che open sky the overflow list= 
ened to che services chrough a PA syscem...wich yet others accentively 
worshipping in che downscairs chapel in che same fashion.) 


The climax of che Vigil came, of course, in che Polyeleos, with the 
unveiling of che magnificent icon of the New-Marcyrs, which portrays 
a large number of hierarchs, priest-martyrs, monk-martyrs, nun-martyrs 
the Royal Family and other lay-martyrs as representatives of the mil 
Itons who rightly belong in the icon. The solemn chanting of th 
Magnif{cation by che assembled hierarchs and clergy and then all the 
people accompanied the unveiling. Tt chanced chat I had been out of 
the Church during the Kachisma, relieving Macushka in che (somewhat 
difficult!) management of year-old John (who celebrated his Nameday 
on the Feast of St. John of Kronstade with the Glorification services 
seewhac a celebration!). Understanding no Slavonic, and forgecting 
about the customary abbreviation of the kathisma Psalms at the Cathe- 
dral, 1 was almost caught unawares as I listened to the chanting over 
the PA. A suspicious lull brought me scurrying up the staircase 
John in my arms and Macthew in tow, just in cime to reach one of the 
wide-open French doors (ideal weather for the ceremonies prevailed 
as the Polyeleos began. Overwhelmed by the moment, disregarding ce- 
remony and caution for my troublesome back, 1 slung Matthew to one 
shoulder and John to the other, making of us one body with the rest 
of the multitude, united in a song ascending to che Heavens...a song 
of triumph, of union in joy with those faithful ones who had joined 
Christ our Lord in ‘trampling down death by death.' 1c was truly a 
moment of Pascha, of Passover, of liberation from bondage to all 
earthly care. Someone wrote years ago of an earlier Glorification 
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that it was a 'Pascha in th summer'...and chis as cruly a Pascha in 
che fall. 


The Joy continued unabated as the service moved to its conclusion lace 
chat night...and then went on and on for more than an hour afterwards 
as the worshippers continued to press forward for an opportunity to 
venerate the holy icon and the prectous relics of some of the Royal 
New-Martyrs which had been miraculously rescued from cheir intended 
destruction. Meanwhile, in the courtyarc, there were only momentary 
opportunities to greet the large numbers of brethren whom we would 
have longed to share hours with. It was one in the morning before we 
finally returned, exhausced with Joy, to our quarters in New Jersey 
-=-for an all too short rest before setting out again for the Cached~ 
ral for the Divine Licurgy. 


Bad planning, bad traffic, and impossible parking (in the end resolved 
only by the good offices of a litcle old lady who spotted my skouf 

as I circled endlessly several blocks from the Cathedral and persuaded 
a bystander to move his car...by shouting at him in Russian...and make 
@ space where there was none) got us to the Cathedral only just in 
time for me co vest for the Liturgy and join all the brethren in the 
Altar---and I chought I had found out the night before what a ‘packed 
house’ was! Into the normally spacious Altar of the Cathedral, som 
how there squeezed 16 bishops (all but two were present) with attend- 
ant deacons and subdeacons, some 70 priests, and a multitude of ser- 
vers. There was no danger of anyone falling to the floor should he 
faint from heat or exhaustion...there would have been no space for him 
to reach it! 


The Divine Liturgy was the completion of the joy of the preceding 
night, the festal Meal of those united in the Communion of the Saints. 
And what a meal it was! The world in its celebration places its at- 
tention upon the richness and variety of the foods offered; the Church 
offers only che simplest...bread and wine...transformed into All in 
ALL! And such is the Mystery, that even those who for various reasons 
were unable to receive It were yet fed, filled with the Holy Spiric. 


Word has reached us that the Services were shared even more widely 
than we knew at the time: chey were broadcast over two radio stations 
into Russia, that they might be shared by the Faithful who yet there 
bear witness to the Truth at the risk of their lives. Glory be to 
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God, who uses man's inventions for che support and encouragement of 
iis Little ones! 


Exhausted and filled wich joy, we left the Cachedral early in che af- 
ternoon, the strains of the Services and of che final triumphal pro- 
cession and molieben still ringing in our ears. Ic was a long journey 
to New York, and a long journey home....but one which will be forever 
remembered in the life of our fam{ly as a true journey in che Faith. 
Home again, it is a joy co celebrate almost daily moliebens before the 
icon of the Kew-Martys for chose many whose needs we remember. Glory 
be to God, Who has prepared befure us such a cloud of witnesses, even 
in our own days! 


Unworchy priest Gregory 


LETTERS FROM A CONVERT: III 


Missionary Letters from an Eastern Orthodox Convert 
To Her Protestant Parents 


I the thied and concluding in a series. The entire serie: is planned For reprinting as a booklet. Any 
interested in making prepblication ordere of substantial size (uhich reduce press costs and hence the 
purchase costs) please communicate promptly] 


Dear Parents, 


1 pray this letter finds you well and in good spirits. As promised, 

I am writing again, to speak about the doctrine concerning the Church 
icself. T thought chat 1 would first review some of the internal con- 
tradiccions of Protestantism and chen, since you requested ic, some of 
the contradiccions of the Roman Catholic Church. Finally, 1 will speak 
about the Orchodox Church and the question as to who the members of the 
Church actually are. 


As I stated in che first letter, the protestant churches confess only 
the Bible as che source of truth, but they do not obey che scriptural 
exhortations to follow both the written and spoken traditions which 

the holy Apostles gave co che Church: ‘Therefore, brethren, stand fast 
and hold to the craditions which you have been caught, whether by word 
or our letter’ (I Thess 2:15); 'Now I praise you, brethren,...chat you 
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keep the traditions as I delivered them to you' (I Cor 11:2), and ‘The 
things you have learned and received and heard and seen in me, prac~ 
tice these things’ (Phil 4:9). Also, whereas the Apostle Paul speaks 
of the Church as a body, fitly joined and working cogecher (Eph 2:19- 
22), we find that the actual Protestant belief is chac each person is 
on his own to discover the true interpretation of Scripture and there~ 
fore the people and churches are in disharmony and confusion. Sc 

Paul alse exhorts the believers to be in subjection to their leaders 
in the Church (Heb 13:7, 17), but most Protestants are in no real sub~ 
jeccion to anyone. Either their ministers do not ask for obedience, 
or if they do, many of their people leave and go to another church 
with fewer requirements. You stated that you had to accept the autho- 
rity of the Ecumenical Councils after reading my first letter. You 
therefore must accept the veneration of icons and honor the ever-Virgin 
Mary, Mother of God---yet most Protestant churches will hardly allow 
this, or even preach vehemently against {t- Christ said that the Holy 
Spirit would lead the Apostles into all truth, and part of that truth 
concerns the order of the Church. The Church was established by the 
Apostles through the Holy Spirit to have bishops, priests and deacons 
by Apostolic succession—-that is, the ability co trace their ordina~ 
tion back co the Apostles. This requirement is implicit in the canons 
the holy Apostles gave to the Church and in the writings of the early 
Fathers. Indeed, there is no historical question that Apostolic suc- 
cession was required in the early Church. Yet, no Protestant minister 
can claim Apostolic succession. So, according to the Apostolic canons 
(and Ecumenical Councils* canons) and the entire tradition of the 
Church, these ministers’ authority and ‘sacraments’ have no validity, 
and by this criterion alone their doctrine is suspect. By these few 
signs alone, Protestantism is shown to be in error 


In regard to Apostolic succession: it was required from the first for 
a bishop to be able to trace his ordination back to the Apostles. 
There are at least three important reasons for this. It {s, and was, 
one of the few ways to help prove a clergyman's orthodoxy-—-that {s, 
his correct worship and belief. If a bishop had Apostolic succes- 
sion, then there was some certainty that he was not just some upstart 
heretic trying to grab attention and power, or some half-taught world- 
ly person, but that he was indeed a legitimace (and hopefully worthy) 
successor of the Apostles: a person who had been taught the correct 
ways to live and believe by others who had learned che way ultimately 
from the Apostles who learned it from Christ Himself. Such a man with 
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Apostolic succession could be counced on to be a legicimace shepherd 
of the flock, one who had come in by the gate, noc by climbing over 
the wall: someone who was in submisston to the Church, not in rebel~ 
Lion. Secondly, Apostolic succession shows by what authority the bi~ 
shop requires obedience and by what authority he adminiszers the sa: 
raments (including ordinacion of priests and deacons). This authority 
was given by che Apostles co holy men whom chey ordained as bishops, 
and thac authority was passed down through che ages to the presenc 
crue Orthodox bishops. Thus is che light passed from one generation 
co another by holy men. (Although please note chac che light {s con= 
sidered to have died in che bishop should he leave che Church chrough 
heresy or schism.) Thirdly, Apostolic succession shows che physical 
continuity of che Church. For the Church' lineage can be craced from 
generation co generation, from age to age, and ic is che same Church 
as was founded by che Apostles, free from schism or heresy or break in 
that lineage. Thus doctrines, virtues, correct Christian atticudes 
and che basic Christian way of life could be and were passed on from 
the Apostles, through their successors, to the present time. For, you 
see, it is impossible to ensure holiness and correcc belief in every 
single Chriscian. Buc if you scrive co make sure chat the leaders and 
teachers are right, then you can help ensure chat the flock will be 
taught ahd corrected uncil they all can embrace che full Christian 
life and salvation. 


AS you requested, I will now speak briefly concerning the Roman Cacho- 
lic Church. Its departure from Orthodoxy is most simply seen by real- 
izing chac it is anachemacized by the Third Ecumenical Council for 
adding to che Nicene-Conscantinopolitan Creed. The Roman Cacholics 

use a creed wich an addition which scates thac che Holy Spiric proceeds 
from both the Father and che Son, whereas the crue Creed actually says 
(as does Jn 15:26) chac che Holy Spiric proceeds from che Father alone. 
This change in the Creed was objected co by Pope Leo in A.v. 808, who 
had che crue Creed wichouc che addicion inscribed on silver cablecs. 
Buc the addicion was lacer reintroduced by ocher popes and accepced 
correct praccice and defended by them for a chousand years 


As to the Roman Catholic doctrine of papal infailibility: if che pre- 
ceeding example did not raise sufficient question concerning the vali- 
dity of chat doctrine, we would have only co curn co che fact that che 
Fourch Ecumenical Council anathematized one of the popes, Pope Hono— 
rarius. This Council is now and always has been accepced as an Ecu- 


27 


menical Council by che Roman Catholics. Pope St. Gregory che Greac in 
the sixth century wroce chat no bishop (including che pope) ought co 
call himself universl (as the popes now call themselves ‘Universal 
Pontiffs') because all bishops (including the popes) are equal in au~ 
thority. (This was at a time when che Church in Rome was szill Orcho= 
dox.) The pope cannot be the head of the Church, as they cerm chem- 
selves, for Christ is the Head of the Church. Neicher can che pope be 
Chrise's Vicar, for thac would require that Christ be no longer pre- 
sent in chis world, since ‘vicar’ means ‘substitute’ or 'represenca- 
tive’. 


‘The Roman doctrine of the immaculate conception of the Virgin Mary was 
strenuously argued againse by one of their own revered fathers, Ber- 
nard of Clairvaux, because it was an innovation and no part of the tra- 
dition of the Church. (Orthodoxy has no need of such a doctrine, for 
the Orthodox understanding of sin, forgiveness and the fall of man is 
very different from the Roman Catholic notion.) 


Further, there is the fact that the Apostles ordered the Church wich 
each bishop equal in authority...a tradition which the Orchodox Church 
has kept. Indeed, at the Council of Jerusalem spoken of in Acts 15, 

it is the Apostle Sc. James who presides, not St. Peter...clear evi- 
dence that the Apostles did not understand the words of Our Lord co 

St. Peter as the popes have interpreted them. The holy fathers from 
the beginning always underscood the passage, ‘Thou art Peter, and upon 
this rock I will build my Church’ (Macc 16:18), co mean chat Christ 
would build His Church upon Peter's confession that Jesus was che 
Christ, the Son of the Living God. The present-day Roman Catholic in- 
terprecation came much later in Church history. Sc. Peter in his epi- 
stles makes no claim co supremacy, and neither did the early popes. 

The alleged supremacy of che pope, and the embroilment of che popes in 
worldly governments, power struggles, having their own armies and ploct~ 
ting against or for worldly leaders and peoples are all clearly in op~ 
position to the practice delivered co che Church by the Aposcles and 
the example given to us by Christ. These are some of the simplest and 
most fundamental faules found in the Roman Catholic Church. 


Now, what about the Orthodox Church? The Orchodox Church holds her- 
self to be che direct descendant of the Apostolic Church of the first 
century of Christianicy. All other denominations are at best distant 
cousins. While che Church is sure that God's saving grace resides in 
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her, she is as bese unsure of all ochers claiming the name ‘Christian’. 
Basically, 1 know chac Orthodoxy is the Church of Christ. If God in 
some way councs others co be part of the Church who are noc Orthodox 
then chat is something He has noc told the Church in the Bible, the 
Ecumenical Councils, or through the Fathers. 1 am sorry if this sca 
ment shocks you, for { too was horribly shocked and offended when 1 
first heard this. Buc, against all my desire, 1 have come to beli 
thac, although unpleasanc, ic is crue. The Eascern Orthodox Church 
is the Church of Christ. If God saves others, outside of the Orchodox 
Church, then I rejoice exceedingly. But God has noc said chat chere 
is salvation outside of the Church, so I cannoc trust that it can be 
so. The rest of chis lecter will deal with proofs thac chis is in= 
deed the truth: thac ecumenism, che doctrine that all (or most) who 
call themselves Christians are truly members of che Church, is a false 
doctrine. 


Matthew 7:22 says, "Many will say tome in that day, Lord, Lord, have 
we not prophesied in Thy name? and in Thy name have cast out devils? 
and in Thy mame done many wonderful works? And then I will profess 
unco chem, | never knew you: deparc from me, ye chat work iniquity." 
It is obvious from Our Lord’s words here chat there are seemingly sin— 
cere people who think they are serving God and praying co Him, and 
even having experiences with Him---but co whom God will say that He 
has nothing to do wich chem. 


In the beginning, the Church appears as a basically harmonious and uni- 
fied community, as testified by the New Testament. Oucside of this 
community, there were no Christians. To come co believe in Christ was 
to unite with the Church. There is nothing in Holy Scripture or the 
wricings of che Fathers which would indicace chac this has ever been 
changed. Notice also that in the New Tescamenc che believers did not 
start their own church, neither did chey rebel againsc the Church af- 
ter becoming pare of ic, but rather submitted to chose in authority 
over them, If thac was che case for che Church of che firse century, 
and the Church continued in that doctrine, chen how can ic suddenly be 
chat as long as a person says ‘Lord, Lord’ he will encer the Kingdom 
of Heaven? (Mact 7:21) 


Our Lord says: ‘Moreover, if chy brother shail trespass againsc thee, 
go and cell him his fault becween thee and him alone: if he shall hear 
chee, thou hast gained thy brother. But if he will not hear thee, 
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then take with thee one or two more.... And if he shall neglect co 
hear them, tell it unto the Church: but if he neglecc co hear the 
Church, let him be unto thee as a heathen man and a publican. Verily 
I say unto you, whatsoever ye shall bind on earch shall be bound in 
heaven; and whatsoever ye shall loose on earch shall be loosed in hea~ 
ven? (Matt 18:15-18), The councils of che Church have been held 

What shall we say of those who refuse to hear the words of che united 
Church? Chrisc said that chey should be counted by the Church as hea~ 
thens and publicans. Thus has che Church said in her Ecumenical Coun~ 
cils to those who willfully persist in holding heresies: Anathema 
However, the Church also prays (in our daily prayers) for all heretics 
(the non-Orthodox who call themselves Christians), that they may come 
to a full knowledge of the Truth. In the meantime, what can we do ex~ 
cept to preach to those who will listen, and otherwise to obey this 
command which Christ left to His Church? 


‘The canons written by the holy Apostles also have some hard things to 
say abouc the non-Orthodox. ‘Those who have been baptized or ordained 
by...(herecics) cannot be either of the faithful or the clergy." (Apo— 
stolic Ganon 68) ‘Ke ordain that a bishop, or presbyter, who has ac~ 
cepted the baptism or sacrifice (i-e-, Eucharist) of heretics, be de~ 
posed. For what concord hath Christ wich Belial, or what part hath a 
believer with an infidel?" (Apostolic Canon 46) ‘Let a bishop or pres~ 
bycer...who shall not baptize one who has been polluted by the ungod— 
ly (heretics), be deposed, as despising the Cross and Death of the 
Lord, and not making a distinction between the true priescs and the 
false.' (Aposcolic Canon 47) If chis is the confession and belief o: 
the holy Apostles who were guided inco all truth by che Holy Spirit 

(Jn 16:13), I cannot justify holding a different opinion. 


If che allegory St. Paul the Apostles uses, comparing the Church wich 
a human body, can be stretched a little, then let me apply {t to this 
problem. 1c is easily seen chat a hand cannot live aparc from the bo~ 
dy. If i separaces, it dies. Neicher can it give life outside of 

the body, for it is dead and is not capable of giving life. Neither 

can a hand be united co the Mead directly. It is true that, because 

of our sinfulness, parts of the Body sometimes bicker with one another 
=--as though parts of the Body had become ill. This can involve indi~ 
viduals who are immature, or wilfully sinful, or who have personality 
conflicts; or even whole portions of the Body may quarrel with one a- 
nother. If individuals are fighting, they risk their souls, for they 
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may be pruned off by che Husbandman Who finds thorns instead of fruit. 
If it is sections of che Body fighting, chen either they will heal in 
time, or the offending part(s) will be cuc off. But the Body remains 
one. 

Drawing again on the allegory of che Church as a Body: if any part o 
the Body refuses to receive blood from the rest of the Body, it dies 
Those who refuse the cup of the Church, therefore, soon die also 
Those who have never received the Blood of Christ (1 speak of the Eu- 
chartsc, of course) cannot be alive in Christ, can they? If a person 
has not parcaken of che Body of Christ, how can he be part of Christ! 
Body=--unless it be by some miracle of God's grace which has not yet 
been revealed. And according to the Apostolic canons cited above, the 
Eucharist of heretics has no validity. But let us go on. 


Notice the subtlety of the doctrine of ecumenism. It has caused much 
disruption even in the true Church, and is certainly worthy of an ecu= 
menical council. But how could an ecumenical council meet on this 
question? Since the question is ‘Who is the Church?’ how could be g 
ther the Church co decide it? If the doctrine of ecumenism is correct 
and we gather only the Orthodox, then the council would not be ecume- 
nical. But {£ ecumenism is false, and we assemble the heterodox also 
(those who have beliefs and ways of worship other than those of true 
Orthodox Faith), how could we arrive at the truth? This seems to be 

a doctrine which defies direct resolution by an ecumenical council 
Actually, however, the ancient Ecumenical Councils have long since de~ 
cided the issue...for the protestants and Roman Catholics have already 
been anathematized by the Councils (see paragraphs 2 and 4 of this 
letter) for their many heretical beliefs. (For the basis of the au~ 
thority of the Ecumenical Councils, see Matt 18:15-18, and my first 
letter.) 


1f the Orchodox Church is not the true Church, then one of three things 
must be true about Christ's high-priestly prayer (John 17). Either 1 
Jesus was just doing some wishful thinking or vain hoping on the night 
He was betrayed, or 2) He prayed, but doubted God the Father and so 
His prayer was not granted Him, or 3) the Trinity is noc really one 
unity. But none of these statements are crue or acceptable. 1) Jesus 
was patently addressing the Father, so We was praying, that is, asking 
God. He was not just mentioning His desires to His disciples, but was 
definitely asking che Father for che Church's unity. 2) He would not 
have doubted in what He asked, for to doubc is to sin (Rom 14:23), and 
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Il Cor 5:21 says that Christ was without sin. 3) The Trinity is uniced 
above any earchly understanding: '1 and my Father are one’; ‘Thou, Fa~ 
ther, art in Me, and I in Thee’ (Jn 10:30, 17:21). Therefore, if 
Christ prayed for the unity of the Church to be as the unity of the 
Trinity, and if He prayed believing, then what He asked for must hap- 
pen. And if our unity will only happen in heaven, why would Christ 
have prayed for ic, for no disunity or sin could live in Heaven, for 
‘we shall be like Him, for we shall see Him as "e ist (I Jn 3:2). 
‘Therefore, Christ must have been praying for che unity of the Church 
at all cimes, and if the Son of God prays, who has the power to gain~ 
ay it? Since the alternative interpretations to this passage are un~ 
acceptable, then the crue Church must be One and uniced. 


If the Church is composed of different denominations, how can we say 
that they are united? Each has lived like an armed camp, sometimes 
sending em{ssaries, sometimes sniper fire, into che ocher camps. This 
is no example of the unity of the Holy Trinity! Christ prayed for the 
unity of the Church to be as that of the Holy Trinity. This has ne- 
ver been true between the different ‘denominations’. But for more thi 
1900 years, the Orthodox Church has consistently declared herself to 
be the only true Church. If ecumenism were a true doctrine, such a 
claim would be analogous to the Father's saying thac He was che only 
true God, and that the Son and the Holy Spiric were impostors. Buc 
the Holy Trinity is mot like this, and neither is che crue Church. If 
there is truth in the high-priestly prayer, chen there is not truth 
in the doctrine of ecumenism. The Church must be manifestly and open- 
ly united, as are che members of the Holy Trinity. Only one Church 
can be the true Church. 


Ecumenism is a clever doctrine. It states thac doctrines are not im- 
portant, obedience to authority is not important---only being inoffen- 
sive is important. For almost two millenia, the Church (and all che 
many heresies!) has said chat doctrines and obedience are of prime 
importance, for they are our ladder to Heaven. St. Paul the Apostle 
did not seem to think that ic did not matter what the Galacians be- 
lieved. Indeed, he suggests that they are in danger of losing cheir 
salvation because of their heresy (Gal 4:9ff). This is indeed che 
Tradition handed down to us from the Apostles. Correct doctrine tells 
us what we are aiming for, why, and how co get there. If any of chat 
is incorrect, we may never reach our goal. If any of that is incor- 
rect, our aim is deflected and we are led away from the pathway co 
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salvacion. Por we need every fraccion of accuracy chaz we can manage. 
h has declared someching co be heresy, chen 
as well. ‘Rebeliion is the sin of witchcrafe 
(I Sam 15:23). Christ and che Apostles all caught obedience to che 
Church and to those in auchoricy. This means forsaking heresy and all 
self-will. We are all saved by grace, but if a person refuses co re~ 
pent, if he continues to rebel, how will he receive forgiveness for 
his sins and be saved? 
When I first read the anachewas in che Ecumenical Councils and first 
read that che Orthodox Church was che only true Church, I thought the 
people who said such things were hard, unyielding, and uncompassion- 
ate. I came co change chat opinion. Lec me cry to explain by che use 
of an allegory. Ic is very hard for a doctor co tell a patient chat 
he is dying. But when there is a chance for a cure, chen he hurries 
to the patient and cries to explain chat alchough the treacmenc is 
long and painful and difficulc, that it is his only sure chance for 
life. It is considered rude in American to cell someone thac he is 
wrong in his private opinions, particularly if those opinions concern 
religion. But since there {3 a chance for a cure, chen the Church 
must Speak out, though many come co hace Her for her words. The Church 
says these unpleasanc things in che hope of saving lives. If She 
arns hatred from some for having said them, then She fulfils Christ 
prophecy thac crue disciples will be hated. The warning che Church 
gives {n her anathemas and ceachings She gives out of love. For like 
God, the Church does not want any to perish, but wishes all co come 
to a knowledge of che Truch (II Pet 3:9). If God sees some way co u~ 
nite those outside of Orthodoxy to the Church without their obviously 
and manifestly becoming members of Her (through Baptism, Chrismation 
and the Eucharist), then there will be cause for great rejoicing. But 
since we have no assurance that such chings are possible, we fear for 
the heterodox and we speak out. 


The world teaches self-love and egotistic isolation. The way to sal- 
vation, however, is the way of the Cross, of dying to one's own will. 
How can one die to self in isolation? Only in che Church can one's 
self-will truly die. For only when there is someone in authority who 
can say 'do this now, that later, and don't do che other thing at all’ 
can the will be truly denied. And self-denial for che love of Christ 
is the way to salvation. Yet self-denial is not a principle to be 
worshipped....and herein is an example of the imporcance of correct 
doctrine. For without correct doctrine, we might die to self without 
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learning to live unco God, worshipping and serving the principle (in 
such a case, the idol) of self-denial, rather chan using it as a means 
to become one with God. Or we might become totally obedient to a 
charlatan, or we might worship the wrong being entirely. Therefore, 
the Church has correct doctrine to ensure that it is God we love, wor- 
ship and obey. This is the path to Heaven laid out for us by God with- 
in the Church. 

Lest you become discouraged our unduly distracted, lec me finish by 
aying that the Church does not teach that God has utterly forsaken 
those outside of the Church. It is a certainty that He works in all 
men's hearts, trying to lead chem to the Truths Therefore, if you be~ 
Lfeve that God couched you at any certain time, particularly if such 
an experience led to true repentance from your sins, chen such an ex~ 
perience should not be discounted. But the purpose of all true ex- 
periences with God is to lead people to salvation, and for chis pur- 
pose He has chosen the Church as the means to salvation in Christ. 


The Church does not say that those outside of Her are damned. We sim- 
ply do not know. We attempt to follow Christ's commandments not to 
judge others, and to follow the instructions of St. Paul not to judge 
those outside of che Church (I Cor 5:12£), and his exhortation not to 
judge another man's servant (Rom 14:4). The Church knows chat there 
is salvation within her walls. She does not know whecher chose out 
side of them can be saved, and therefore fears for chem. 


Please believe that I came to this conviction only after much agoniz~ 
ing, tears, prayers and thought. Yet I must acknowledge that this is 
che truth, even if I wish it were not so. 1, having grown up in che 
American society, was raised to believe that the doctrine of ecumenism 
in its broader form was correct: ‘all good people go to heaven’. When 
I first sought to become a Christian, I decided chat perhaps not the 
adherents of all religions would be saved, but at least all who called 
themselves Christians, and who really sought to love and obey God, 
would be saved. You see, I modified the doctrine of ecumenism by re~ 
defining the word ‘good'-—but I did not forsake ic. I then became 
Orthodox, for it was the only form of Christianity which made sense. 
Finally, in the Orthodox Church I came to the realization that I must 
deny either the Christian Faith or ecumenism, for they were mutually 
exclusive religions. The Fathers and the Councils everywhere ceach 
against ecumenism, so I had to make a choice. I decided that ecumen- 
ism had much less proof than Orthodox Christianity, and so 1 forsook 
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ecumenism. I had to choose what was crue over chat I desired to be 
crue. I chose Orthodoxy. 


Before I close, let me try to say someching I fear I have not yet com— 
municated very well. Throughout these leczers, I have attempted co 
use logic and facts co reveal the Truch. But Orthodoxy is not a men~ 
tal exercise, nor is it a philosophy or a set of opinions. It is a 
way of life, and entirely different and unimagineable orientation of 
one's encire being. Ir is not possible to communicate this way of 

life by pen. It must be seen and experienced. I therefore recommend 
to you that you go to the services of the Church, talk to the priest, 
ask him Co recommend to you some pious Orthodox Christians, with whom 
you may talk and whose lives you may observe. Read the lives of the 
saints} read in the writings of the early Fathers. The Church is alive 
and so must be experienced and interacted with, if one is co know cruly 
what is Orthodox Christianity in all its fullness and beauty. 


It has been with great trepidation chat I have written you these let~ 
ters, but I have done so only with much prayer and love. 1 have brief= 
ly stated the case for Orthodoxy (to do so in full would take volumes). 
Think about what 1 have written, and if you have any more questions, 
ask me, or research the answers yourself-—-but please don't ignore it. 
My unworthy prayers and love are with you always. May God bless you 
now and unto the ages of ages 


Love, 
Your daughter, 
Marianna Friesel 


[While this is the concluding letter of the series as plamed, readers who may have uransvered questions 
for areas vhich they Feel should be explored as part of the series are encouraged to write to Marianna 
c/o LIVING ORTHODOKY. A further letter may be prepared, if varranted...and any such questions vill of 
course be taken into account in the preparation of the becklet-printing of the letters.) 


(DUE TO A LAYOUR ERROR, THE "PRESS BOOKSERVICE" LISTINGS WILL BE FOUND 
ON PAGE 9.] 
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LIVING ORTHODOXY 


Re. 1 Box 171 
Liberty, TN 37095 aa at 
Form 3579 requested LIBERTY, TN. 37095 


ST. JOHN CASSIAN THE ROMAN (+c. 435 AD.): In order to preserve the 
mind and body in a perfect condition, abstinence from food is not a- 
Jone sufficient; unless the other virtues of the mind as well are 
Joined to it. And so, humility must first be learned by che vir: 
of obedience, and grinding toil and bodily exhaustion. The poss 
sion of money must not only be avoided, but che desire for ic utterly 
rooted out. For it is not enough not to possess it---a thing which 
comes to many as a matter of necessity; but we ought, if by chance it 
is offered, not even to admit the wish to have it. The madness of 
anger should be controlled; the downcast look of dejection overcome; 
vainglory should be despised, the disdainfulness of pride trampled 
underfoot, and the shifting and wandering thoughts of the mind re- 
strained by continual recollection of God. And the slippery wander— 
ings of our heart should be brought back again to the contemplation 
of God as often as our crafty enemy, in his endeavor to lead away the 
mind a captive from this consideration, creeps into the innermost re. 
cesses of the heart. 


ST. IRENAEUS OF LYONS (+200 AD.): Eve by her disobedience brought 
death upon herself and on all the human race; Mary, by her obedience, 
brought salvation. 


